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therefore, be appointed some positive external trial, by which the question of 
allegiance might be determined at once and for ever. The test selected was the 
taking of the fruit of a tree which was called the tree of the knowledge of good and 
evil, which was good for food, desirable to the eyes, and in some mysterious sense 
described as a " tree desirable to make one wise." This tree appealed, by its 
complex qualities, to the whole nature of man on its un- moral side, to the lower 
senses of taste and smell, to the sense of beauty, above all to his intellectual curi- 
osity and ambition, as carrying with it some awful mystery of " knowledge of 
good and evil," which should liberate him from dependence on the Creator's word 
— in fact from a life of faith in God. It was a test w>hich brought out the whole 
strength of the two counter attractions by which their being was drawn in two 
opposite directions, towards God the Infinite, or away from Him. Between these 
two the choice must be made for eternity of loyal obedience, or of empirical 
rebellion. 

And the lower attraction was supplemented by the permitted assistance of a 
living Tempter, enforcing the seduction of the inanimate object, since the rejec- 
tion of animated evil was as much due to God as the rejection of the inanimate. 
In Adam's case, the still further fidelity was required of deafness to the voice of 
his wife, when she became an auxiliary to the seduction. 

What is there of the ridiculous in such a trial ? It precisely resembles in its 
essence the trial to which every man in the world is still exposed— the trial of 
faith and fidelity to God, to right, to duty as against created forces of seduction. 
How shamefully is this lofty trial now misrepresented ! Here is not the word of 
■" an actual apple "—the fruit is not named ; the material attractiveness is scarce- 
ly noticed, in the emphasis given to the intellectual attractions of the " tree of the 
knowledge of Good and Evil " — the temptation to know good and evil experi- 
mentally, apart from the will and word of the Creator. These perverse attempts 
to replace serious thought by ridicule are, I think, unworthy even of intelligent 
sceptics, much less of Christians. The tree by which they were tempted was no 
mere bait for the palate ; it presented a mysterious appeal to all that was deepest 
within them— just as the modern love of knowledge, when animated by a spirit of 
conceit and rebellion, offers the deepest temptation to the abandonment of God 
and religion by those who love truth and duty less than what they wrongly call 
science and freedom. It was a test of the root-principle of obedience to the 
Eternal Mind and Will, the prime condition of co-existence in eternity with God ; 
since such obedience of faith is, and must be in all worlds but the fulfilment of 
the primary law of created free agency. For pride is the sin through which " fell 
the Angels." — White's Genesis the Third: History not Fable. 



Samuel's Schools of the Prophets.— What was the exact nature of Samuel's 
institutions it is impossible to ascertain ; but the allusions to companies of proph- 
ets in connection with his name have led to the inference that he established a 
kind of prophetic college at Kamah. It would seem probable that this college was 
in fact a kind of university, of a rude form, where the elementary knowledge 
which was possible at that time was imparted to men who would be fitted both to 
teach and to rule. " The people were, no doubt, very ignorant, and reading and 
writing were mysteries confined to the descendants of those great scribes, Eleazar 
and Phinehas. Samuel determined, therefore, to raise the nation intellectually, 
as he had already raised it morally ; and for this purpose he gathered round him 
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at Naioth, that is the meadows or open pastures at Ramah, where his own house 
was situated, a number of young men, whom he trained in reading, writing, and 
music. As their education was in course of time entrusted to Nabhis, prophets, 
they were called the sons, i. e., the disciples of the prophets; and from this mod- 
est beginning arose 'the schools of the prophets,' of which we read so much 
afterwards, especially in the history of the northern kingdoms. And thus proph- 
ecy became a regularly organized national institution." 

We must not, however, suppose that Samuel laid down any religious law 
which'could be put at all on a level with the law of Moses. It was not required 
of a prophet that he should pass through the institution at Ramah, nor afterwards, 
when similar institutions spread through the ten tribes, was it made a formal 
regulation that one who desired to be received as a Divine messenger had been so 
trained ; as we see in the case of Amos. It might be that a priest or a Levite felt 
himself prompted by the Spirit to go forth as a messenger of Jehovah. There was 
no clerical education, no formal ordination, no recognized succession. A prince 
of the blood royal might be called to be a prophet ; an agricultural laborer might 
be burdened with a word of the Lord, which he began immediately to proclaim. 
His authority was not from without, but from within. His acknowledgment was 
dependent upon the influence of the Spirit of God in the people who listened to 
him. In some instances the inspired man was persecuted and rejected because 
those to whom he spoke resisted the Spirit which uttered Himself in him. The 
mission of the prophet was divinely appointed and divinely limited. It continued 
for a short while, or through the whole life, as the case might be. By the exercise 
of a free judgment in relation to the messengers were the people tried. The false 
prophets came in numbers, and the Spirit of God gave to the true Israel, the power 
to try every spirit which came to them, whether it was from God or whether 
the messenger spoke from himself —whether it was truth or falsehood. 

JSTow the work which Samuel did must have prepared the way for a larger out- 
pouring of the Holy Spirit, by regular instruction in the written word of God, and 
by the maintenance of religious services. There are two passages which have 
already been referred to bearing on this subject. In the former, the company of 
prophets are described with musical instruments praising the Lord ; in the latter. 
David is said to be at JSTaioth in Ramah with Samuel, receiving instruction from 
him, as a son of the prophets. Saul's messengers saw the " company of prophets 
prophesying, and Samuel standing as appointed over them," and " the Spirit of 
God was upon the messengers of Saul, and they also prophesied." In other words, 
Samuel was conducting a religious service with his trained disciples, and it was so 
impressive and powerful that the strangers from Saul were drawn into it, and 
filled themselves with the same spirit of praise. We read also when Saul was 
enquiring after the seer, that the maidens answered, "Make haste now, for he 
came to-day to the city ; for there is a sacrifice of the people to-day in the high 
place" (a religious festival). "As soon as ye be come into the city, ye shall 
straightway find him, before he go up to the high place to eat : for the people will 
not eat until he come, because he doth bless the sacrifice ; and afterwards they 
eat that be bidden." Plainly the religious festivals of that time were regarded as 
incomplete without the presence of the prophet and his band of disciples. We 
may therefore conclude that their training was with a view to the conduct of such 
services. — From Bedford's Prophecy. 



